Box 43

And the types of worship with which Allaah has commanded, such as Islaam and eemaan and ihsaan.

The Shaykh Saalih al Fawzaan hafidhahullaah mentions in his explanation:

Q1. That when the Imaam ibn ‘Abdil Wahhaab mentions certain types of worship:

a) there are no other types of worship other than the ones which the Imaam mentions 

b) the Imaam is only mentioning some of the different types of worship

c) other books discuss in detail the types of worship and deviations in affairs of worship

d) he does so because these are the only types which he knows about

Answers: b) 

Q2. That Islaam and eemaan and ihsaan:

a) are the greatest types of worship

b) are going to be explained in detail later in this book 

c) are the three fundamental principles referred to in the title of this book

d) are three of the four principles which are explained in the book, “The Four Principles”

Answers: a) b)

Q3. That Islaam and eemaan: 

a) are both acts of worship that relate to wealth

b) comprise five pillars
 and six pillars
 respectively

c) can never coexist in one person at the same time

d) are from the many names of Muhammad sall Allaahu ‘alaihi wa sallam

Answer: b) 

Q4. That ihsaan:

a) has two pillars

b) has five pillars 

c) can only be achieved when a person sees Allaah with his own eyes

d) together with eemaan and Islaam constitute ad deen 

Answer: d)

Box 44
and from that
 is du’aa (supplication), khawf(fear)
, rajaa(hope and longing), tawakkul(trust and reliance)
, raghbah(fervent desire), rahbah(dread), khushoo’ (reverence and humility),  khashyah (awe), inaabah(turning repentantly), isti’aanah (calling for aid and assistance)
 , isti’aadhah(seeking refuge), istighaathah(seeking deliverance), dhabh(sacrificing)
, nadhr(making vows)
 and the rest of the types of worship commanded by Allaah - all of them are to be done exclusively for Allaah, the Most High
The Shaykh Saalih al Fawzaan hafidhahullaah mentions in his explanation:

Q1. That the Imaam rahimahullaah began this list with du’aa (supplication):

a) because it is the greatest form of worship

b) which is of three categories

c) because this is the only type of worship that can be offered to other than Allaah

d) because Allaah sent revelation to him telling him to do so

Answer: a)

Q2. The first type of du’aa : 

a) involves praising the intermediary who will call on Allaah for you

b) is the haraam (forbidden) type

c) is the type that occurs in the second aayah of Soorah al Faatihah

d) will result in the person who does it sincerely for Allaah being rewarded

Answers: c) d)

Q3. The second type of du’aa: 

a) involves asking Allaah for something

b) can only be done during the prayer

c) is only done by the people of shirk
d) will result in the person who does it sincerely for Allaah being rewarded
Answers: a) d) 

Box 45

The proof for this is the Saying of His, the Most High:

“And the masaajid are for Allaah (alone) 
, so do not invoke anyone along with Allaah.” 
 

The Shaykh Saalih al Fawzaan hafidhahullaah mentions in his explanation:

Q1. That the masaajid :

a) are the places where prostration is performed 

b) are the most beloved places to Allaah after the marketplaces

c) are buildings that we are strongly encouraged to construct 

d) is a general term to refer to any place where people perform worship 

Answers: a) c) 

Q2. That the maintenance of the masaajid:

a) can be a spiritual sense as well as a physical sense

b) is to be done by those who believe in Allaah and the Last Day 

c) is not done to make them places of comfort and rest for the worshippers

d) should be taken out of the hands of men and left entirely to Allaah

Answer: a) b)

Q3. That the seven points of prostration 
 include which of the following:

a) the forehead

b) the Adam’s apple

c) the top lip

d) the hands

e) the stomach

f) the nose

g) the shins

h) the thighs

i) the knees

j) the base of the spine

k) the belly button

l) the moustache

Answers: a) d) f) i) 

Q4. That in the masjid, which of the following are impermissible:

a) performing shirk 

b) grave worship

c) the innovated acts of worship of the Soofees

d) du’aa

e) du’aa to Allaah

f) du’aa to other than Allaah

g) anything which displeases Allaah

Answers: a) b) c) f) g) 

Q5. That the aayah quoted from Soorah al Jinn by the Imaam rahimahullaah :

a) Shows the command to make du’aa purely and sincerely for Allaah alone 

b) Forbids a person from supplicating to the angels 

c) Was abrogated by an aayah in the same soorah commanding us to worship the angels

d) Allows a person to supplicate to other than Allaah only in times of great distress

Answers: a)  b) 

Box 46

Anyone who directs any part of that to anything besides Allaah, then he is a mushrik (polytheist), an unbeliever (kaafir) 
, and the proof is the Saying of His, the Most High:

“And whoever makes du’aa along with Allaah any other object of worship which he has no proof for then his reckoning will be with his Lord.  Indeed the disbelievers will never prosper.”
 

In the hadeeth there occurs: “ad du’aa is the core of worship.” 
 

And the evidence for this is the Saying of His, the Most High:

“Your Lord says
 : (O people), make du’aa to Me and I will answer you. Indeed those who are too proud to worship Me will enter Hell-Fire in disgrace.” 
 

The Shaykh Saalih al Fawzaan hafidhahullaah mentions in his explanation:

Q1. That when we call upon Allaah:

a) We are fulfilling a command mentioned in this aayah from Soorah Ghaafir

b) Allaah becomes annoyed if we call upon Him 

c) Allaah is in need of our calling upon Him

d) Allaah has promised that He will answer us 

Answers: a) d)

Q2. What are the three categories of people with regards to those who supplicate to Allaah?

They are:

1) The one who does not make du’aa to Allaah at all, so such a person is too proud and haughty to worship Allaah.

2) The one who makes du’aa to Allaah; however he makes supplication to other than Him as well. So such a person is a person of shirk.

3) The one who makes du’aa to Allaah, making the du’aa purely and sincerely for Him. So he is a person of tawheed.

Q3. What is the authentic hadeeth that the Shaykh quotes which carries a similar meaning to the weak hadeeth mentioned by Imaam ibn ‘Abdil Wahhaab?

The hadeeth:

Du’aa is worship.

Q4. That when the Prophet sall Allaahu ‘alaihi wa sallam said, “The Hajj is ‘Arafah”, we come to understand that:

a) there is nothing in the Hajj except ‘Arafah

b) the Hajj does not include ‘Arafah

c) the most tremendous of the pillars of Hajj is ‘Arafah 

d) none of the above

Answer: c)

Q5. That the relationship between du’aa (supplication) and worship is:

a) there is no form of worship other than supplication

b) worship does not include supplication

c) the most tremendous form of worship is supplication 

d) none of the above

Answer: c)

� Shaykh al Fawzaan comments in his explanation of al Usool uth Thalaathah:





And the Shaykh (ibn ‘Abdil Wahhaab) quoted some examples of worship by way of giving examples and not by way of restricting (all forms of worship to just the ones he mentioned here) because they are more than what he mentioned (here). And it would not be possible to mention them all in a brief treatise.





� Shaykh al Fawzaan comments in his explanation of al Usool uth Thalaathah:





Shaykh ul Islaam (ibn Taymiyyah) has a separate treatise which is called “al ‘Uboodiyyah” (“Servitude”) which researches the matter of ‘ibaadah (worship) and the types of worship and an explanation of the deviations which occurred from the Soofees and others with regard to worship; and it is a valuable treatise which the student of knowledge needs to read.





� Shaykh al Fawzaan comments in his explanation of al Usool uth Thalaathah:





And a detailed explanation of these (three) will follow in the speech of the Shaykh rahimahullaah with regard to the second fundamental principle. And he mentioned them here because they are from the types of worship.





� Shaykh Muhammad Amaan al Jaami rahimahullaah mentions in his explanation of Thalaathat ul Usool (p49):





And the types of worship with which Allaah has commanded are many, such as Islaam – and it is istislaam (compliance and obedience to that which came from Allaah and His Messenger sall Allaahu ‘alaihi wa sallam), meaning the outwardly manifest actions  - and such as eemaan.





So when Islaam and eemaan are (mentioned) together just as occurs here (in the statement of ibn ‘Abdil Wahhaab rahimahullaah) and just as occurs in the hadeeth of Jibraaeel, then Islaam is explained to mean the actions of the limbs and eemaan (to mean) the actions of the hearts. 





And the actions of the heart from worship (include) the prayer and the zakaat and other than that, and the actions of the hearts (include) khashyah (awe and fear) and love and being pleased and muraaqabah (feeling that Allaah is watching us at all times) - all of this is from the actions relating to the heart which are from the branches of eemaan. And ihsaan is narrower than eemaan and more specific.





Islaam is the most all encompassing then eemaan then ihsaan, just as speech about this issue will follow when mention is made is of the three levels of the religion of Islaam.





� Shaykh al Fawzaan comments in his explanation of al Usool uth Thalaathah:





Islaam with its five pillars: the two testimonies of faith  and establishment of the prayer and giving the zakaat and fasting in Ramadaan and making Hajj to the sacred house of Allaah – these are all acts of worship relating to wealth and to the body.





� Shaykh al Fawzaan comments in his explanation of al Usool uth Thalaathah:





Eemaan, with its six pillars, is from the actions of the heart. Eemaan (true faith) in Allaah, and (in) His Angels, and (in) His Books, and (in) His Messengers and (in) the Last Day and eemaan in qadr (predecree), the good of it and the bad of it – this is worship relating to the heart.





� Shaykh al Fawzaan comments in his explanation of al Usool uth Thalaathah:





And likewise ihsaan – which is a single pillar and it is that you worship Allaah as if you were seeing Him and even though you do not see Him, then He certainly sees you. This is the highest of the types of worship.





� Shaykh al Fawzaan comments in his explanation of al Usool uth Thalaathah:





These three (Islaam, eemaan and ihsaan) are called the levels of the religion since together they are the deen (the religion).


This is because when Jibreel asked the Prophet sall Allaahu ‘alaihi wa sallam in the presence of his Companions and the Prophet sall Allaahu ‘alaihi wa sallam responded to him about Islaam and eemaan and ihsaan, he (sall Allaahu ‘alaihi wa sallam) then said:


This was Jibreel, he came to you to teach you the affair of your deen (religion). 


(Hadeeth reported by al Bukhaaree (4777) and Muslim from the hadeeth of Aboo Hurayrah radi Allaahu ‘anhu).


So he called these three “the religion”.


� Shaykh Muhammad Amaan al Jaami rahimahullaah mentions in his explanation of Thalaathat ul Usool (p50):





And his statement wa minhu ad du’aa (and from that is du’aa):


The explanation: wa minhu (literally  ‘and from it’).


The (masculine) personal pronoun (hu  in the word minhu)  is referring back to what? ‘Ibaadah (worship) is a feminine noun. And al – anwaa’ (the types) is a plural and all plurals are feminine.


So where is the masculine noun which must have been mentioned beforehand such that the personal pronoun (hu) refers back to it?


What is accurate and correct is that (it should be) wa minhaa (‘and from it (feminine)’)  - meaning ‘and from the acts of worship’. And this is by way of correcting the wording..


And when we correct the wording that does not mean that we are criticising the Shaykh (Muhammad ibn ‘Abdil Wahhaab) because the book has been printed many times and printing errors do occur, especially in this time.





� Shaykh Muhammad Amaan al Jaami rahimahullaah mentions in his explanation of Thalaathat ul Usool (p51):





And khawf (fear) is of two types:





1) The fear which is tabee’ee (natural and instinctive), such as your fear of a lion and your fear of an enemy and your fleeing from him. This is the natural fear. And sometimes you depart from your city khawfan (fearing) your enemy or (fearing) a tyrant; this fear is a natural fear, and not a fear of worship. So this is not a problem.





2) Khawf ul ‘ibaadah (the fear which is an act of worship). This is the fear which is concealed, such as the khawf that the mureed (disciple) and the derwish have of the shaykh, the shaykh of their tareeqah (innovated Soofee ‘path’). He has fear in his heart; he fears that the shaykh will discover what is in his (the disciple’s)  heart so it will cause harm to his eemaan and himself and his family and his wealth.


And it may be that he fears his shaykh stripping him of his eemaan (altogether)  because the dervishes and the mureeds believe in their shaykhs more strongly than their eemaan in Allaah, the Lord of all the Creation and they fear their shaykhs more severely than their fear of Allaah. They do whatever they wish from that which angers Allaah and they do not care, depending (instead) on the vastness of the Mercy of Allaah. They say:


Allaah is the Most Merciful of those who have mercy, He forgives!


However the Shaykh will never have mercy if he discovers what is in your very heart, he will not have mercy upon you!





Where is the eemaan (here)? Where is the Islaam (in the one) with this creed and belief? 


And that which we are saying is not from the myths of the ancient times. In many regions and amongst many of the people, you will find the mureed sitting in front of his shaykh in the manner of the dog sitting in front of his owner, bowing down his head on the earth, fearing, on the point of putting his hand upon his heart so as to protect that which is in his chest, lest any thought come to his heart which the shaykh is not pleased with so that he (the mureed) would be destroyed.


This is the fear related to worship which is shirk akbar (major shirk). Whosoever allows his fear of the shaykh to reach this level is a mushrik with shirk akbar, even if he prays and fasts.





� Shaykh Muhammad Amaan al Jaami rahimahullaah mentions in his explanation of Thalaathat ul Usool (p52):





Tawakkul (trust and reliance) – it is to depend upon Allaah, relying upon Him and depending upon Him with a complete dependence.


And we do not divide tawakkul into categories as we divided khawf into categories. It is not permissible to have tawakkul upon other than Allaah, unrestrictedly. Tawakkul and sufficing oneself with Him are specific to Allaah, the Most High.


However having tawakkul does not prevent (a person) from utilizing the asbaab (means to achieve the desired goal) and pursuing the legislated permissible means. Rather the servant is commanded with the pursuit of the legislated means, such as travelling abroad in order to gain knowledge and getting married in order to seek a child and that he works in trade and agriculture in order to seek provision. However he does not depend upon these means – he depends upon Allaah, the Perfect and Most High for achieving the good outcome from these means.


As for leaving aside the means and (instead) wishing from Allaah that Allaah bestow a righteous son upon him – and yet he (the person) does not get married; or desiring knowledge but then he sits in his house, night and day, (hoping) that he will emerge upon the people as the most knowledgeable of the people of his city – then this is an untruthful aspiration, in opposition to the sunnah of Allaah in His creation.


It is a must that he (the person) puts into place the means, and relies upon Allaah, the Perfect and Most High, for achieving the good outcome of these means; and it is not permissible to depend upon the means.





� Shaykh Muhammad Amaan al Jaami rahimahullaah mentions in his explanation of Thalaathat ul Usool (p53):





Isti’aanah  is divided into the permissible type and  that which is not permissible,  such as seeking isti’aanah from someone else in that which he is able to do – (for example) that you ask somebody else to lift some luggage onto your car. This is permissible because you have sought from him that which he is able to do. However if you ask from him something which none but Allaah can do then this is shirk. 





� Shaykh Muhammad Amaan al Jaami rahimahullaah mentions in his explanation of Thalaathat ul Usool (p53):





And dhabh is of two types:


The sacrificing which is a custom and the sacrificing which is an act of worship.


The sacrificing which is a custom, such as your sacrificing a sheep so that you eat the meat or so that you can honour the guest, (this) is not what is meant (by Imaam ibn ‘Abdil Wahhaab here).


Rather it is the sacrifice which you sacrifice as a means of drawing close, such as the slaughtered animal and the sacrificed animals and the ‘aqeeqah. If you direct anything from that (to other than Allaah) just as the ignoramuses from those who have made the Hajj do – according to what has reached us – from the ignorant pilgrims who, as soon as he returns from the Hajj safe and sound - instead of showing gratitude to Allaah and feeding the servants of Allaah – takes a ram and rushes to the grave of the shaykh and sacrifices there. This is because he has the ‘aqeedah that he (the shaykh) was with him on that journey; it was he (the shaykh) who protected him and it was he who returned him safely to his town! What was the value of this pilgrimage? It was worthless because he has not truly acquired eemaan.





� Shaykh Muhammad Amaan al Jaami rahimahullaah mentions in his explanation of Thalaathat ul Usool (p53):





There are from the common Muslims some people who have gardens of date-palms, and they single out one date palm tree as being special for the shaykh. This (one) date palm is the one which will protect all the date palms. And he places in the courtyard a bull which will protect all of the courtyard by means of the blessing of the shaykh.  If the courtyard and likewise the other wealth does not contain a vow for the shaykh, (the person) fears loss of  this wealth.


These people need their eemaan to be reexamined and they need their ‘aqeedah to be corrected.





And this is what is an obligation upon the students of knowledge nowadays – that they rectify these abnormal beliefs since they contain many mistakes, errors prevalent in the beliefs of the common folk from the Muslims in most of the Islaamic lands.  They (the people) live their lives upon this ‘aqeedah so they are in need of their beliefs being rectified.


And before their beliefs are corrected and before the proof is established upon them (there is to be) with a clarification of the Truth, then we hope that they are excused (for their corrupt beliefs) because they are ignorant that these types (of action) are from worship and they think that this action is from love of the righteous people and from the types of tawassul (seeking a means of drawing near to Allaah); hence the Truth has not been made clear to them.





And (that) a person only has the ruling of kufr passed upon him, without any indecision (in the matter), (then this is) with regards to the one who has had the Truth made clear to him:


And whoever contends with the Messenger after the right path has been made clear to him...


Soorah an Nisaa (4) aayah 115 


So these are the people upon whom (the ruling of) kufr is passed.


As for those who do not oppose Allaah and His Messenger after the guidance had been made clear to them and after the Truth had been made clear to them and they believed that they were upon the Truth and that they were upon guidance, and they did not come across students of knowledge and scholars to make that clear to them  - we hope that they (these misguided people) will be excused. However with the like of (these universal means (of communication)), when they come to know and they hear by means of the radio and other means, then upon them is to investigate and expend effort so that they may come out of this jaahiliyyah into the correct Islaam.





� Shaykh al Fawzaan comments in his explanation of al Usool uth Thalaathah:





Du’aa is of two categories: du’aa ul ‘ibaadah (du’aa relating to worship) and du’aa ul mas-alah (du’aa of request). 


Du’aa ul ‘ibaadah is to praise and extol Allaah, the Perfect and Most High, just as occurs at the beginning of (Soorah) al Faatihah.





All praise is for Allaah, the Lord of all the creation. The Extremely Merciful, the Bestower of mercy. The Maalik (Sovereign Owner) of the Day of Recompensing. You Alone do we worship, and Your aid alone do we seek.


Soorah al Faatihah (1) aayaat 2 to 5


All of that is du’aa ul ibaadah. 





� Shaykh al Fawzaan comments in his explanation of al Usool uth Thalaathah:





Guide us to the Straight Path…


Soorah al Faatihah (1) aayah 6


up to the end of the Soorah – this is du’aa ul mas-alah. 


Du’aa ul mas-alah is to request something from Allaah, the Mighty and the Majestic, such as requesting guidance and seeking provision and requesting knowledge from Allaah and requesting tawfeeq (being granted success in obtaining what is correct).


� Shaykh al Fawzaan comments in his explanation of al Usool uth Thalaathah:





And the masaajid are for Allaah (alone)…


Meaning: the places where prayer is offered and the parts of the body which perform prostration for Allaah, the Mighty and Majestic. 





� Soorah al Jinn (72) aayah 18





� Shaykh al Fawzaan comments in his explanation of al Usool uth Thalaathah:





Al masaajid is used to mean the places of prostration and the places where the prayer is performed; and they are the most beloved places to Allaah, the Mighty and Majestic…


And the word masaajid can be used to mean the seven parts of the body which prostrate…(These are called masaajid) because they perform prostration to Allaah and the aayah (quoted by ibn ‘Abdil Wahhaab) covers both meanings.





� Shaykh al Fawzaan comments in his explanation of al Usool uth Thalaathah:





There occurs an encouragement with regards to building them (the mosques) and preparing them.


So he sall Allaahu ‘alaihi wa sallam said:


Whoever builds a mosque for Allaah like the nesting place of a sand grouse, or even smaller, then Allaah will build for him a house in Paradise.


(Reported by Ahmad and ibn Maajah (738) and ibn Khuzaymah and declared Saheeh by al Albaanee).





� Shaykh al Fawzaan comments in his explanation of al Usool uth Thalaathah:





Allaah says:


The mosques of Allaah are to be maintained only by those people who truly believe in Allaah and in the Last Day.


Soorah at Tawbah (9) aayah 18





And maintaining means maintenance in the physical sense and spiritual maintenance. 


Maintaining them by clay (i.e. building materials) and whatever they need so that they can shelter those who pray and shelter them from the heat and shelter them from the cold.


And maintaining them with worship by the prayer and the recitation of the Qur’aan and the remembrance of Allaah, the Mighty and Majestic. 





� Shaykh al Fawzaan comments in his explanation of al Usool uth Thalaathah:





And they are: the forehead and the nose and the two hands and the two knees and the tips of the two feet. 





� Shaykh al Fawzaan comments in his explanation of al Usool uth Thalaathah:





Meaning: do not make these masaajid and these places a place for shirk and for calling upon other than Allaah. Rather it is obligatory that the mosques be purified from any shirk; so there can be no graves in them and there can be no calling upon other than Allaah in them and there can be no innovations in them nor newly introduced affairs nor innovated Soofee circles.


� Shaykh al Fawzaan comments in his explanation of al Usool uth Thalaathah:





Do not call upon anyone along with Allaah…


This is a command to make the du’aa purely for Him alone.





� Shaykh al Fawzaan comments in his explanation of al Usool uth Thalaathah:





And His saying:


Anyone….


This is general and covers anyone who is called upon besides Allaah, whether it be an angel or a prophet or a walee (beloved righteous servant) or a tree or a rock. It covers everything which is called upon besides Allaah, the Mighty and Majestic, for this would be shirk akbar (major shirk).


� Shaykh Muhammad Amaan al Jaami rahimahullaah mentions in his explanation of Thalaathat ul Usool (p54):





So whoever directs any part of that to other than Allaah, then he is a person of shirk, a kaafir.


The asl (position to be taken in the absence of any proof to show otherwise) is that whoever directs these types (of worship) or any one type from the types to other than Allah, the Most High, then he is a mushrik (committing) shirk akbar (greater shirk) and a disbeliever who has left the religion. However is everyone who directs one of these types to other than Allaah, the Most High and everyone who commits an act of kufr (to be judged) to be a disbeliever? And is everyone who commits shirk a mushrik – or does there have to be some further detail?





It may be that a person says (a statement) of kufr but does not disbelieve but someone else (who says the same thing) does disbelieve.


And it may be that he commits an action of kufr by which he disbelieves and another does not disbelieve (by committing the same action).


The conditions of the people differ and the circumstances of the people differ, as does their understanding. All of that must be taken into consideration. This application of the principle is in this manner. However, if we look carefully at the conditions of the people and their differences in understanding and lack of understanding and the circumstances in which they live and the environments in which they were raised, we would find a very great difference between the people. So we live amongst a people.





And Shaykh ul Islaam ibn Taymiyyah rahimahullaah has a lengthy detailed discussion with regards to the like of this matter i.e. with regards to the person who comes with actions that necessitate kufr in that some of them take a person into kufr and others of them do not take a person into kufr…





Whoever has not had the right guidance made clear to him and he (therefore) thinks that what he is upon is the Islaam with which the Messenger of Allaah sall Allaahu ‘alaihi wa sallam came, and there has come between him and a correct understanding (of Islaam) a doubt and ignorance and a reliance upon the shaykhs who claim to attach themselves to knowledge – those who do not make a distinction between shirk and tawheed ; those who were raised in the like of this environment and who considered that what they were upon was Islaam; and who hear some of the shaykhs saying “Sacrificing for other than Allaah and making vows to the righteous people and making tawwaaf (circumambulation) around the tombs and calling upon them and seeing deliverance with them  - all of that is from love of the righteous people and it does not harm (a person’s) tawheed and is not shirk ”; they grew up in the like of this environment and thought that this was the Truth - the likes of these people, they must be excused until that they can be taken away from this environment and can understand the reality of religion of Islaam with a correct understanding.





When Shaykh ul Islaam explains this in detail he uses two aayaat from Soorah al Baqarah:


His statement, He the Most High:





Allaah does not burden a soul beyond his capacity..


and His statement, He the Most High:


Our Lord, do not punish us if we forget or fall into error..


Soorah al Baqarah (2) aayah 286





And with an aayah from Soorah an Nisaa; He, the Most High, said:





And whoever contends with the Messenger after the right path has been made clear to him and follows other than the path of the believers, We shall keep him upon the path that he has chosen and burn him in the Hellfire  - and what an evil destination!


Soorah an Nisaa (4) aayah 115





As for the one who has not had the right path made clear to him and has not intentionally (chosen) to contend with Allaah and contend with His Messenger  ‘alaihis salaatu was salaam  - rather he (truly) thinks that what he is doing is the right path and it is the Truth with which the Messenger ‘alaihis salaatu was salaam came – then it is a must that the Truth be explained to them firstly, and that they be called (to the Truth) and an attempt be made to rectify them.


So if it is made clear to him and (yet) he still adheres rigidly after that to his customs and his blindly followed ideas, then after that the ruling is passed on him that he is a kaafir with clear, manifest kufr and a mushrik with shirk akbar.


 


� Soorah al Mu-minoon (23) aayah 117





� Reported by at Tirmidhee (3371) and declared da’eef (weak) by Shaykh al Albaanee rahimahumullaah due to the presence of ibn Lahee’ah in its chain of narration.





� Shaykh Muhammad Amaan al Jaami rahimahullaah mentions in his explanation of Thalaathat ul Usool (p50):





More authentic is the wording: 


Ad du’aa huwa al ‘ibaadah 


(Du’aa is worship)


(Reported by Aboo Daawud, at Tirmidhee, ibn Maajah and an Nasaaee and declared saheeh by al Albaanee in his checking of Sunan at Tirmidhee (3161).)





However the meaning (of the two wordings) is one and the same. Du’aa is the core of worship, even if it is said: (this wording) has something in its chain of narration by way of weakness. However it is correct by way of (its) meaning because the second (wording) of the hadeeth acts as a witness for it, and its meaning is unobjectionable; du’aa is the core of worship and du’aa is worship.





� Shaykh al Fawzaan comments in his explanation of al Usool uth Thalaathah:





Your Lord says..


Meaning: your Lord commanded you and said:


Make du’aa to Me and I will respond to you…





� Soorah Ghaafir (40) aayah 60





� Shaykh al Fawzaan comments in his explanation of al Usool uth Thalaathah:





And He, the Perfect, becomes angry if you abandon making request of Him, whereas with regard to the created being (he) becomes angry if you make request of him.





And for this reason, the poet says:





Allaah becomes angry if you abandon asking Him


And the children of Aadam – he becomes angry if you ask.





And another (poet) says:





So if you were to ask the people for some soil, they would almost


When it was said “Give it!” become irritated and withhold it.





� Shaykh al Fawzaan comments in his explanation of al Usool uth Thalaathah:





(Allaah) commanded (in this aayah from Soorah Ghaafir) with making du’aa to Him, He the Perfect and He has promised to respond. And this is from His Generosity, He the Perfect and Most High, because He has no need at all of our supplication. Rather we need to make supplication to Him, He the Perfect and Most High.


So He is commanding us with something that we need and which will be for our welfare. 


� Reported by Aboo Daawud (1479) and at Tirmidhee and ibn Maajah from the hadeeth of an Nu’maan ibn Basheer radi Allaahu ‘anhu and declared saheeh by al Albaanee in his checking of Sunan at Tirmidhee (3161).)





� Shaykh al Fawzaan comments in his explanation of al Usool uth Thalaathah:





It (du’aa) is the greatest form of worship, just as he sall Allaahu ‘alaihi wa sallam said:


The Hajj is ‘Arafah.


(Reported by Aboo Daawud (1949) and at Tirmidhee and an Nasaaee and ibn Maajah from the hadeeth of ‘Abdur Rahmaan ibn Ya’mar ad Daylee radi Allaahu ‘anhu and declared saheeh by al Albaanee).


With the meaning that the standing in ‘Arafah at Hajj is the greatest pillar from the pillars of the Hajj. It does not mean that the whole of the Hajj is ‘Arafah but rather that the standing at ‘Arafah is the greatest of the pillars of Hajj.





� Shaykh al Fawzaan comments in his explanation of al Usool uth Thalaathah:





Likewise worship is not restricted to (just) supplication; however supplication is the greatest of its types.


Therefore he said:


Ad du’aa is worship.


To show the greatness of supplication and to explain its status.








