Chapter 25

A Clarification of some points about the types of sorcery

Chapter 25 Box 1/5
Ahmad stated:

Muhammad ibn Ja’far narrated to us that ‘Awf narrated to us from Hayyaan ibn al A’laa who narrated to us that Qatan ibn Qabeesah narrated to us from his father that he heard the Prophet sall Allaahu ‘alaiyhi wa sallam say:

Indeed ‘Iyaafah and Tarq and Tiyarah are from jibt.

‘Awf stated:

‘Iyaafah is: zajr of the birds and Tarq is: the line which is drawn on the earth.

And al Hasan said about jibt:

The rannah (voice) of Shaytaan.

Its chain of narration is good.

And it is from Aboo Daawud and an Nasaaee and ibn Hibbaan in his Saheeh report the words which are traced back to the Prophet sall Allaahu ‘alaiyhi was sallam. 
With regards to the relevance of this chapter to Kitaab ut Tawheed:

1) Why does the author rahimahullaah mention the different types of sorcery in this chapter?

He mentions these different types due to a) how frequently they occur and b) the fact that their reality is hidden from many of the people -  to the extent that the people think that these things are miracles of the awliyaa (beloved servants of Allaah) and this has led them to worship those people who perform them, thereby falling into tremendous shirk.
With regards to the words to be explained, what is the meaning of:
2) Ahmad – Imaam Ahmad ibn Hanbal.
3) Muhammad ibn Ja’far – he was well known by the title of Ghundar al Hudhalee al Basree. He was a reliable narrator and well known.
4) ‘Awf – he was ibn Abee Jameelah, well known as ‘Awf al ‘Araabee. And he was a reliable narrator.
5) from his father – he was Qabeesah ibn al Mukhaariq al Hilaalee, the well known Companion.
6) al Hasan – al Hasan al Basree. 
7) zajr of the birds – literally ‘scaring the birds’, this refers to deriving omens from their names and the sounds which they make and their direction of travel.
8) from jibt – from the actions of sorcery.
9) which is drawn upon the earth – lines drawn by the geomancers
 who claim the hidden and the unseen by means of it.
10) Jibt is the rannah (voice) of Shaytaan  - this is an explanation of jibt by mentioning one example of it. And this includes every type of musical noise; this is ascribed to Shaytaan because he calls to it.
11) What is the relevance of these narrations to this chapter of kitaab ut tawheed?

It shows that ‘iyaafah (scaring birds to derive omens) and tarq (drawing lines to derive omens) and tiyarah (believing in omens) are a part of jibt, which is sorcery and which opposes tawheed.
With regards to benefits of these narrations, fill in the missing words:

These narrations show:

12) The prohibition of claiming knowledge of the hidden and unseen because this will oppose tawheed.
13) The prohibition of tiyarah (believing in omens), since it opposes tawheed or renders it deficient.

14) The prohibition of musical instruments in all their different forms because they opposes obedience to Allaah and it opposes the completion of His tawheed.

15) That music in all its different forms is from the voice of Shaytaan, whose affair comprises entirely of blocking from the path of Allaah.
Chapter 25 Box 2/5
And from ibn ‘Abbaas radi Allaahu ‘anhumaa that he said:

The Messenger of Allaah sall Allaahu ‘alaiyhi wa sallam said:

Whoever seeks to learn a portion of knowledge from the stars, then he has indeed acquired a portion of sorcery. One increases as the other increases..

Reported by Aboo Daawud with an authentic chain of narration.

With regards to the words to be explained, what is the meaning of:
1) a portion of sorcery – that whose forbiddance is known.
2) One increases as the other increases – the more he increases in learning astrology, the more he will increase in sin like the sin of the sorcerer; or learning more of the branches of sorcery is like learning more of the knowledge of the stars.
With regards to the general meaning of this hadeeth:
3) Why is learning astrology compared to learning sorcery in this hadeeth?
This is because astrology involves passing judgments about the ghayb (hidden and unseen) in that the astrologer tries to predict future events which are of course from the ghayb which Allaah has kept to himself.

4)What is the relevance of this hadeeth to this chapter of kitaab ut tawheed?

In this hadeeth, the Prophet sall Allaahu ‘alaiyhi wa sallam informed us that astrology is one of the types of sihr (sorcery).
With regards to benefits of the hadeeth, fill in the missing words:

This hadeeth shows:

5) The prohibition of astrology which is informing about the future based upon the positions of the stars – since this is from claiming knowledge of the hidden and unseen.
6) That astrology is from the types of sorcery, which opposes tawheed.

7) That whenever acquiring knowledge of astrology increases, so too does acquiring knowledge of sorcery.

Chapter 25 Box 3/5
And an Nasaaee reports the hadeeth of Aboo Hurayrah:

Whoever ties a knot and blows into it has performed an act of sorcery and whoever performs an act of sorcery has committed shirk and whoever ta’allaqa (turns to and is attached to) something, then he is entrusted to it.

With regards to the words to be explained, what is the meaning of:
1) whoever ties a knot in it – in the manner which is done by the sorcerers who tie knots upon strings and the like.
2) an blows into it  -  to blow with the slightest amount of saliva and it is less than tufl (spittle).
3) and whoever performs an act of sorcery has committed shirk -  because sorcery will not come about without shirk since it involves seeking the aid of the devils.
4) and whoever ta’allaqa something, then he is entrusted to it – whoever has his heart attached to something from the created things and he places reliance upon it, then Allaah will entrust him to that thing and will abandon him.
With regards to the general meaning of this hadeeth:
5) What evil method of performing sorcery is described by the Shaykh here?

It is that a person ties knots upon a string and the like, then blows upon each knot with a little saliva and a foul breath. He seeks the aid of the devils in this, and afflicts the person who suffers from the sorcery.

6) Does Allaah permit sorcery to occur?
Sorcery occurs by the kawniyyah (creational) permission of Allaah and in accordance with His predecree. But this does not  occur by the legislational will of Allaah – meaning that Allaah is not pleased with it nor that He loves it.
7)What is the relevance of this hadeeth to this chapter of kitaab ut tawheed?

It contains an explanation of one of the types of sorcery  - namely, the sorcery of tying knots which is called ‘adheemah.
With regards to benefits of the hadeeth, fill in the missing words:

This hadeeth shows:
8) An explanation of one of the types of sihr (sorcery) and it is the type done by means of knots and blowing spittle.

9) That sihr is shirk because it involves seeking the assistance of the Shayaateen (devils).

10) That whoever depends upon other than Allaah, Allaah abandons him and humiliates him.
Chapter 25 Box 4/5

And from ibn Mas’ood radi Allaahu ‘anhu that the Messenger of Allaah sall Allaahu ‘alaiyhi wa sallam said:

Shall I not inform you as to what ‘adh is? It is nameemah qaalah between the people.

Reported by Muslim.
With regards to the words to be explained, what is the meaning of:

1) Should I not – this is said in order to draw attention to what follows.
2) ‘adh – a lie and sorcery and tales which are carried. And what is meant by it here is sihr (sorcery).
3) nameemah – carrying statements between the people in order to cause corruption.
4) qaalah – speaking a great deal and causing arguments between the people with things that have been related by some about others. 
With regards to the general meaning of this hadeeth:
5) Why did the Prophet sall Allaahu ‘alaiyhi wa sallam begin his statement in the way that he did?

He began in the form of a question – “Should I not inform you…” – in order that it have a greater effect upon their souls and it draw their attention to what he was to say next.

6) What is ‘adh and does it have similar effects to those of sihr?

It is to carry speech between the people in order to cause corruption and speaking a great deal and causing arguments between them.

And this brings about  that which sorcery also brings about with regard to corruption and causing separation between the hearts.

7) What is the relevance of this hadeeth to this chapter of kitaab ut tawheed?

In it, the Prophet sall Allaahu ‘alaiyhi wa sallam explained that nameemah is one of the types of sorcery.
With regards to benefits of the hadeeth, fill in the missing words:

This hadeeth shows:
8) That nameemah is one of the types of sihr because it causes that which sihr causes – from separation between the hearts and spreading corruption amongst the people. 

And it is not the case that the person of nameemah takes the ruling of the sorcerer, in terms of kufr and other than that.

9) That nameemah is prohibited and that it is from the major sins.

10) Teaching in the manner of questions and answers -  because that makes the issue firmer in the minds and is more conducive to drawing attention to it.
Chapter 25 Box 5/5

And both of them report from ibn ‘Umar radi Allaahu ‘anhumaa that the Messenger of Allaah sall Allaahu ‘alaiyhi wa sallam:

Indeed some eloquent speech is sihr.

With regards to the words to be explained, what is the meaning of:
1) is sihr – it acts in the manner of sihr (sorcery), such that it puts the Truth in the guise of falsehood and falsehood in the guise of Truth, such that the hearts of the ignorant people incline towards it.
With regards to the general meaning of this hadeeth:
2) What effect can eloquent speech have on people’s perception of the truth and falsehood?
It can sometimes cause the Truth to appear to be falsehood and falsehood to appear to be the Truth, and this is just like what the sorcerer does.
3) Does this hadeeth praise this or criticise this?

It mentions it in a blameworthy way which covers up the Truth with falsehood and misrepresents it to the person who is listening.
4) What is the relevance of this hadeeth to this chapter of kitaab ut tawheed?

It contains an explanation of one of the types of sihr referring to some eloquent speech (but not all eloquent speech – see question 6 below).

With regards to benefits of the hadeeth, fill in the missing words:

This hadeeth shows:

5) An explanation of one of the types of sihr and it is: eloquent speech which contains misrepresentation and deception.

6) A criticism of one type of eloquent speech.

And as for that type of eloquent speech which makes the Truth clear and establishes it and renders falsehood null and void and disproves it, then this is something praiseworthy.
� Reported by Ahmad in his Musnad (3/477) and Aboo Daawud and ibn Hibbaan. And al Albaanee rahimahullaah said in Ghaayatul Maraam (301) about it, “Da’eef “ and he goes on to show that there is severe idtiraab (mutual and irreconcilable disagreement between its narrators).
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